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1. It is essential for a person who loves true perfection to

munes all spiritual beauty.
@onviction that its sordidnes
@ree perfection, it will be cle

Parge from his heart every semblance of pride, which under-

When pride is overcome, in the
s makes it impossible to reach for
ared away altogether, and leave in

®s place a feeling of joy together with true humility.
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RAMBAN ELUCIDATED
12.

1-3. [TXN 1y TWN WIKT) T YW ... YN TRIX) 0NN 12T - MIRIAM AND AARON
SPOKE AGAINST MOSES ... AND HASHEM HEARD. AND THE MAN MOSES WAS EXCEED-
INGLY HUMBLE.)

[What is the relevance of Moses’ humility to this narrative? Ramban explains:]

“IRR WY TN vKg oyvl — The reason for stating Now the man Moses was exceedingly humble

s i May3 19 x3p owd 02 1Y - to tell us that God took up his cause because of his

humility,  y7 ox 03 D%WwY 271 Yy myr xY x93 — for he himself would not react to a personal

attack ever, even if he would know about it.!
[Ramban presents Ibn Ezra’s interpretation:]

©9% BiT3% 127 — But Rabbi Avraham Ibn Ezra explains that Seripture mentions Moses’ humi-

lity o ow by nb13 wpan ma kY xin 13 MY - to say that [Moses] did not seek superiority

over any person, x5y '3 fx 5%3 1nbyna mxam X% - nor was he haughty whatsoever about
his exalted status, let alone with respect to his brother Aaron, by vhy Dr3TIW 13 DaxPIn om -
and [Aaron and Miriam] were thus sinning against him by speaking negatively about him for
no reason.’

[According to the preceding interpretations, there is no reason to say that they had spoken
against Moses in his presence. Ramban now cites another interpretation:]
"po3a 53k — However, in Sifrei we find as follows:
13 137 MYn 5w MP3 9% WX 03 31 — Rabbi Nassan said: Even in the presence of Moses
[Mn'mm and Aaron] spoke against him,’  ~IXw WY nwn v N vowm MR - for it is
stated, And HasHEM heard, and the man Moses was exceedingly humble, Sy myn w3y Ky
n277 — yet Moses restrained himself regarding the matter (Sifrei here [§100]). '::m.y inyy IR
D3y X9 — That is, [Seripture] mentions his humility to tell us that he suffered their insult in
silence and did not respond to them, 1> x3p owm - and it was God Who took up his cause,
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This same desire, according to our Sages of blessed memory
(Zohar to Numbers 13:3), was responsible for the spies’
speaking ill of the land, thus bringing about their death and

the death of the entire generation. They feared a diminution
of their honor in the possibility that after entry into the
land they would no longer be princes of Israel and others
would be appointed in their place.
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The Four-Part Song

There is one who sings the song of the individual soul. This person
finds everything inside the soul and experiences in it total spiritual
fulfillment.

Then there is one who sings the song of the nation, leaving the
boundaries of the individual soul, which are found to be too narrow
and not idealistic enough. This person yearns for great heights and
unites with the entire Jewish people with a deep love. Pained by the
nation’s sufferings, finding happiness in its dreams, the one who sings
the song of the nation is immersed in deep thoughts concerning its
past and future, and tries to understand its inner spiritual nature
with love and a wise heart.

Then there is one whose soul is so all-encompassing that it
expands beyond the limits of the Jewish people: the one who sings
the song of humanity. This person’s spirit ascends and becomes con-
cerned with the greatness of mankind and its divine image, seeking
humanity’s ultimate purpose and looking forward to its ultimate per-
fection. From this source of life, the singer of the song of humanity
draws all thoughts and insights, ideals and visions,

Then there is one who rises even higher to unite with the entire
world, with all creatures, and with all of existence. And with all of
them, the singer of the song of all existence sings. This is a persop
who is immersed in Perek Shira each day, who is guaranteed the
world to come.
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'° For the Land to which ; Egupt

you come, (o possess it — it is not like the land of that

mmhﬁwmmmyo:nmmwaammmawm”m‘: (2
you cross over to possess it is .

theayenuwm s po: it is a Land of mountains and vafleys; from the raie

11-12. Eretz Yisrael does not need a Nile or serfs carrying 3
water on their shoulders to water its fields. God Himself
provides water for the crops, by showering the mountains
and valleys with rain while you sleep in your beds (Rashi) But
there is another element here, as well. The water supply
comes not from the natural overflow of a huge river, but from
rains that are very clearly under God's control. To have them,
the Jew must be worthy, for if he neglects the command-
ments, it is inevitable that God will not provide rain (v. 17).
Although God can bring droughts on Egypt, too, Fretz Visrael
is more directly dependent on His mercy and it will suffer
drought for lesser sins than other countries. It is like a sick
person, who needs greater merit to be healed than a well
person needs merely to remain healthy (Ramban).

This is an inspiring challenge, for the Jew in Eretz Yisrael
is always conscious of God’s closeness. He knows that his
conduct and his prayers matter, because there is an intimate
connection between his actions and his prosperity.
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The Orthodox Label Is Too Narrow o

Letter to Agudat Yisrael (a political ;
May 12, 1912 P party representing charedi Jews),

We mus't clarify something: ... The faithful and holistic Jews who
“are passionate about God, or as it is incorrectly labeled today, th
Orthodox sect,”... cannot fit into one narrow group withirl’ the
Jewish people, which is only concerned with its own well-bein: e'
mad they must be a part of the entire Jewish people, and tlgle]
main concern must be creating peace within the nation :md its ull’r
mafe redemption. They must recognize that they are the soul of thb.'
natlo‘n ...and that their role is to pour out the spirit of life upo al; :
the different groups within the Jewish people. (IR 2, p-78) P
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Since the Gemara spoke of sins in the First Temple era, it continues to explain other verses
with similer content. Rava, son of Rav llai, interpreted the following verse homiletically.
What is the meaning of that which is written: “The Lord says because the daughters of
Zion are haughty

MR Py

Cz
q¥32 9000 NX M
YU 3R MR qpWI T WYY W Dyaa

. N9 wew awn

nmwn mm

TIARD XIT LN oMY YA RITWO ,TINAG Yw
TIRY 720 Yw 0% Y R7RW V112 ,.09A Nx
TR An X5w 1o onnonn AYAY maty
X1 MNIW 037 APXR Y wW X733 nptn
g3 MY "y 7 obnwm qon o Yy Ry™



